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SI. NAHUM 


NAHUM was a close friend of Clement, the first Bulgarian-speaking 
bishop in Macedonia, and worked together with him at the end of 
the oth and early roth century to promote the spread of the newly- 
created Slavonic literature. It is unfortunate that no works of his 
own have yet been discovered. It may be that in his modesty he 
never attempted to write anything, but he certainly encouraged 
and inspired those around him to write, and some of their works 
have come down to us. Nahum had the honour to work in both 
schools—in North-East Bulgaria and in Macedonia—which grew 
up during the reigns of Boris and Simeon. It is probable that under 
his wise guidance the former school was founded and developed. 
This school produced some brilliant scholars. When Clement was 
made bishop, Nahum continued his enormous task of educating the 
Slavonic masses in Macedonia. About his early life nothing is 
known. We hear of him first in the Vita 5. Clementis,! which tells 
us that, after the death of Methodius, a severe persecution of his 
disciples broke out in Moravia. The leaders Gorazd, Clement, 
Laurence, Nahum, Angelarius and others were imprisoned, tortured 
and later taken by soldiers and banished from the country. 

Clement took Nahum and Angelarius with him and started in 
the direction of the Danube.? After crossing the river they arrived 
in Belgrade and presented themselves to the governor (Вобитажатос) 
of the city. Realising their importance he sent them immediately 
to Boris. The latter received them with great honour, gave them 
clerical garments and placed Clement and Nahum in the house of 
Ekhach (éyárógc), the samses. Angelarius went to Cheslav, but he 
soon died. In accordance with Boris's plans, Clement was sent to 
Kutmichevitsa in Macedonia, where he undertook educational and 
missionary work on a large scale. But from here the Vita S. Clemen- 
tis leaves the story of Nahum and concentrates exclusively on the 
work of Clement. 

The next reliable document to continue the life of Nahum 15 the 
old Vita S. Naoum, written in Church Slavonic by a pupil of Clement. 
It narrates that when Clement was made bishop, Nahum taught 


! A Greek document usually attributed to Theophilact, Archbishop of Ochrida. 
For a detailed account of it see St. Clement of Ochrida, The Slavonic and East European 
Review, December 1948, pp. 196-201. 

2 Migne, Patrologia Graeca, vol. 126, col. 1220, Vita S. Clementis : KX)uns uévrot 
Naovp cvumapaAaBov kai ‘AyyedAdpiov Trjv mpós tov "Iarpov dépovoav deve. 
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in his place. But this event did not take place until 893. There- 
fore we do not know exactly what Nahum did from 886—when 
he and Clement arrived in Bulgaria—until 893. According to the 
traditional view Boris asked Nahum to organise and direct an 
academic circle at the newly-built monastery of St. Panteleimon 
situated at the ‘‘ mouth of the river Ticha.” 3 Here, too, worked 
Simeon who later became its patron, Bishop Constantine, the monk 
Tudor and others. Nahum was the гоуодюхктис, urging his distin- 
guished scholars to write. In his introduction to the '' Sunday 
Homilies on the Gospels," Bishop Constantine says : 


Сего ради и азъ умаленыи KoHeraHTHHb, утвръжденъ бывъ на се 
твоими прошьнии, брате Науме, и сими повеленьми реченыими прежде, 
к твоему съмирению преклонихъся. 


(For this reason І, the humble Constantine, being persuaded of this 
by your entreaties, brother Nahum, and by the above-mentioned com- 
mandments, have submitted to your meekness.)4 


Thus, according to the traditional view, Nahum had spent seven 
years in North-East Bulgaria, where he worked and preached. 
Both the Greek Vita and the service in his honour place his work 
among the Moesians, and there he is called '' the glory of the Bul- 
garians and the Moesians," and it is stressed that he preached 
Christianity among the latter with great success.» Не went to 
Macedonia to carry on the work of Clement. Here, beside the 
White (Ochrida) Lake, narrates the old Vita S. Naowm, he built 
a monastery and the church of the Holy Archangels. According 
to the second Vita S. Маоит $—written in the 16th century in 
Church Slavonic—the initiative and the money were provided by 
Boris and Simeon. In Macedonia he taught for seven years and 
afterwards returned to his monastery, where he lived for ten years 
and died on 23 December 9ro. Before his death he took monastic 
vows. The second Vita S. Naowm states that his lifelong friend 
Bishop Clement buried him in the right wing of the church. 


3 Between 1909 and тогт excavations were made in the district of Patleina 
south-east of the present town of Preslav, on the right bank of the river Kamchia 
(ie. Ticha). Though I. Gospodinov, who was in charge of the excavations, could 
not come to any definite conclusions, У. М. Zlatarski (" Kam istoriyata na otkritya 
v Patleina monastir,” Izv. na Bálg. arkh. Institut, Sofia, 1921-1922, рр. 147-62) 
argues that this was the site of the monastery of St. Panteleimon. 

* В. Angelov i M. Genov, Stara Bálgarska literatura (IX-XVIII), Sofia, 1922, 
p. 88. 

5 See ' AxoAovÓ(a, тод боѓоо Kai Ücodópov татрд< Tuv Naovp той Üavparopyob €v Мосхо- 
ode (1 742 edition) : BovAyapéwy TE, Мосду тє кАєос 6 о Naovp (p. 51) ; ... просауауду 
79 кор gov kóauov Mvoías каї TQ ктрууналь Kai rots Oavuace (p. 51). 

в See below. 
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The festival held in his memory is on 23 December, but as it was 
in the winter season, many people were unable to attend because of 
the cold weather. For this reason the council of the Archbishop of 
Ochrida decided in 1720 to transfer it to June 20 (. . . và иетатёди 
ало тї» ху тоб dsxeupoiov unvoc . . . eic тд EHC ката THY к’ Ñuéoav 
тоб iovvíov umqvóc)." 

As already mentioned, no written work of Nahum has been 
found, in spite of the important part which he played in the life of 
the two centres of Slavonic culture in Bulgaria. We have, how- 
ever, three vztae—the old, the second and the Greek. The first 
two are written in Church Slavonic and the third in Greek. All of 
them will be discussed. For lack of better names these terms will 
be preserved throughout. The first is a very important document, 
and it will be considered at some length. It was discovered in 1906 
in the Zograph monastery, Mount Athos, by Professor I. Ivanov.? 
It will be seen later on that it was written by a pupil of Clement, 
and gives some very important facts concerning the disciples of 
Methodius after they had fled from Moravia. Its facts are confirmed 
by other sources and especially by the Vita S. Clementis. 

There are several points which arise from the introduction of 
this Уйа. То begin with, it starts very abruptly, and the name 
of Clement is introduced as if the reader is expected to be already 
acquainted with it. Further on, similar points occur: ‘‘ the same 
devout Tsar Simeon.’’ Moreover the writer stresses more than once 
that he has tried to collect more material on both fathers, but with- 
out success. This evidence makes us suspect that another life of 
Clement, by the same author, preceded the present document. In 
it the writer of the Vita S. Clementis found much material. If we 
accept this theory we can reconcile the discrepancies in the latter, 
for the Уйа S. Clementis is written in the third person, except in 
a few places, where the writer speaks of himself as an intimate 
disciple of Clement,? exactly as in the Vita S. Naoum. 


7 I. Ivanov, Bdlgarski starini, Sofia, 1932, р. 310. 

8 ibid., p. 305. Professor Ivanov says: ''[The Vita] is to be found on р. 308, 
in prologue No. 47, copied in the 15th c. by the Rev. Ivan Miloshev and his brother 
Nicholas in the village of Piskopil, county of Debur." | 

P. A. Lavrov and С. A. Il'yinsky also found the Vita S. Naoum in the same 
monastery. See P. A. Lavrov, “ Zhitiya Sv. Nauma Okhridskago i sluzhba yemu ” 
(Izvestiya otdel. russ. yazyka i slovesnosti, tom. XII, kn. 4, рр. 1—51), also F. Dvorník, 
Les légendes de Constantin et Méthode (Prague, 1933), p. 345, and Les slaves, Byzance 
et Rome (Paris, 1926), p. 298. 

? neds де rods Tamewods Kal ауа 100 oikevorépovs тфу Àw Sia oTAdyxva THs xpqarór (ros 
епооато, Kal mávrore avvíjuev адтф nâoi таракоАоубоўуте< ols ёпраттеу, ols edeyev, ols Si 
audotépwv €didacxev (Patr. Gr., ch. 18, col. 1225), and yet the very same writer speaks 
of Clement’s works as follows : Ферортаи yàp тайта парта, тард. тоїѕ didomdvos owldueva 
(ibid., ch. 22, col. 1229). 
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Mua, декеврќг, Kr. námeTa пфповнаго Ца нашего Наўма: 


* 


Н се жє gpáTit да не Останеть Безь пёмети, RPáTh со 
клёженнаго Климента. И сьподроүгь Й сьстрістникь. съ ниң 
же Ñ постра anora вЁды И стоти W ёрќтнгь, Наоўмь 
презвутерь сы. 

KrAd постдєнше Knkona КАмента. тьждё BAroREONTH 
uj& Отнеонъ, ngeru Наофма noapoyra Emoy въ méro mEcro 
на ЗчИты ство. Н тк, TAKAE педензанїа на ElooroATE творе 
пўвываше. дбьство Haken © дЕтьства И до кончины, CRTROQH 
сы монастирь на Исходь Благо ёзѓра цбквь стўьһ “Яохггаь 
й прЕвы въ оучитмете 6, 7. AM. прости се OYMHTEA ства. н 
шь въ MeMacTHQ пожн, Г. лЕть. H на кенчинох свою поить 
чрьньчкСКЇн WEHÁSh. тако почи 6 TH, со AMQU Mija дева, 
к”. И cC же да e вКдомо. прЕже 5 abra noun Маоўмъ 
презвутеръ бикопа Климента, 


* M c£ же wkAsMo коди въефмь почитающем8 кож 
прЕже написаҳо?. ráko єрётїци «кы моүчише Много. Â дроўгмю 
продіше Жидемь на цЕнЕ прєзвїтеры й ділконн. Ты’ же Жи- 
дове поише и ЕЕдоше кь ћеньткомъ, Й EHKPAd продіҳоу 
і nd строю сжие. пріндЕ же тогда цбь моужь кь Rena- 
ткомь, W Константина rodga. цбе akao дла. И Sean, 
© uF Й GEMMY'"N нскоүпн LR MOYKA Ñ GENHY'R тако NÉMA, 
wk къ Кӧнетантїнъ градь. F скіза © нй цю Ractain. 
И Зстройше E пакы къ своё чины. Г сіны презвїтеры й 
Aidkonm, коже г прЕже srk, И оқрокы діше. Г никтоже 
къ рдкотоү не ормо. нь Оки въ КоньстантинЕ гоёдф. 
цфеми навдими покой прїшє вын еъ Бльгірскоү землю 
пониїһше СЪ келйкою чкистїю покой нойше. 


"A Моравскаа земл, такоже nk” прорёкль стын ДЇєдөдїє 
зрунпїскопъ. за вєзаконіа дама Aban Ayh, 7 ёркы. d за 
изгнанїє прівовЕрнынҳь Qua. H за стоти ихже пош © £or- 
тікь. биже бны Ekoonaum, Bw ckopk местъ прієше @ ga. 
He по ноз же akr пр доше Оугон пебн'скін ёзыкь. й 
поплЁннше зїллю й н Опоустнше к. HYKE BO NE поплнише 
Оўгон. TS въ Бльгіры єЕжааше. Н ста simaa йүъ поста 
Oyrpom’h Eh BAÁCTA. 


"fla же врат. ока4йннын MHoroy печаль H NÁMETH GAd- 
женный Oa Нш ради. xoTkur Овр®стн жити йҳь gaci 
напнсінно. иже 40 начела выше Bk AW Ec жити N. ко на 
даза И до кончины, и нє ОБр'Етоҳь. miao gw дзь ekat. 
бліко KE MH сами Блаженный «ци сказаше. н н8жддауь CE NH- 
сати Ñ HE сита. yoTR кане Ogpkeru написанне. Да н ripe аце 
кто Otpkipera Инфми написано. да не зазонть нась 8вогынкъ 
й гроувынхь. Bk rà тако множае сќго сть сьтворили шин. Н 
знадинта сьтворнли!) многаа. Ha ce Емко намъ сказаше. à 
apoy ra потанше за сирени H. 
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Ge же сёмъ AOHOYANX се. піче же BAKA ME пооүстн. HX 
и тікоже círo кАженнаго Katwenta оучїннкь Raiga. Марко 
inKOn& Eniga Bb Девол'сц'®н бискоши. чётерьтїн GnicKónà EA 
Сабвенекін езыкь БЫ Дволы. Над имхо гы ce O ЕБАЖєЕННЫГ 
сы uh молитвы и милость прїётн, А EA Th H OcTARAKMHiE 
rpÉywes % мАтивалго 64 нішего, иже рё пріємалюн ng рка къ 
име прърче. MaI прерчю HQitME. и ngitMAKH праведника къ 
нме пракединче. мюзәү прдвединчю pinsera.) “H пакы pene 
ежьстһенїн доль Павелъ. помните Игоумены ваше Иже гѓаше 
кїёмъ слово BRIE ИЖЕ възыфающе на скончани жити. NnS- 
сеце ct крою. 3) ТЕмжё и мы вр4тїє, NORHM сє EADKEHHNIH 
гъ докр$фмоү жнтїю. ИЖЕ ДЕБСТКО Н чистого късоү chypa- 
нише. Многын GKAW и напасти постраши прав gk gai LL 
akai. да H мы съ ними кЁчнаа в/гаа e Ao «MA. 6 Е 
"ek ги нашемь. бёмәү же ҥсть сл үчүн M cTOMS AXov. 
нба M присно H къ екы кЕкомь, дминЪ: 


) Въ Ar e n сьтворн. 
1) Мат. X, 40—41) 
3 Евр. XIII, 7. 


The 23га day of the month of December—in remembrance of our 
Venerable Father Nahum. 


And, brethren, may this presbyter, Nahum, brother, comrade and 
fellow-sufferer of the blessed Clement, with whom he underwent many 
disasters and sufferings at the hands of the heretics, not remain unremem- 
bered. 

After he had appointed Clement to be bishop, the same devout Tsar 
Simeon allowed Nahum, the friend of Clement, to teach in his stead. 
And Nahum stayed and strove after things that are acceptable to God. 
From childhood till death, preserving his chastity, he built this monastery 
and the Church of the Holy Archangels at the exit of the White Lake, 
and he taught for seven years. After he had done with teaching he 
went to a monastery, where he dwelt for ten years. At the end of his 
life he took monastic vows. Thus he passed away in the Lord in peace 
on the 23га day of the month of December. Апа let this be known that 
the presbyter Nahum died six years before Bishop Clement. 

And let it be known to all who esteem him, as we have written before, 
that the heretics tortured these men sorely, and the others—priests and 
deacons—they sold to the Jews at а price. And the Jews took them, 
and brought them to Venice, and sold them in accordance with Divine 
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Providence. Then came the Emperor's messenger from Constantinople 
to Venice on the Emperor’s business. And when he heard of these men 
he bought some of them, and others he took also, and led them to Con- 
stantinople, and told the Emperor Basil of them. Апа they reinstated 
them again in their ranks and dignities as presbyters and deacons, as 
they were before, and they gave them benefices, and none died in slavery, 
but some, protected by the Emperor, found rest in Constantinople, and 
others came to the land of Bulgaria and found rest with great honour. 

And the land of Moravia soon suffered the vengeance of God, as the 
Archbishop St. Methodius had foretold, for the lawless deeds and heresies 
committed by their people, and for banishing the faithful fathers, and 
for the sufferings the latter endured from the heretics [i.e. the German 
clergy], in whom they believed. Not many years after came the Ugrians 
[Magyars], a peon people, seized the land and laid it waste. Those whom 
the Ugrians did not capture escaped into Bulgaria. Their land remained 
desolate under the rule of the Ugrians. 

But I, brethren, am afflicted with much sorrow on account of the 
remembrance of our blessed Fathers, for I wished to find, but could not, 
the complete account of their lives written down by those who from the 
beginning had known their entire lives in detail until their death. For 
I knew little, only as much as the blessed Fathers had told me. I intended 
to write, but did not dare, hoping to find some further written account. 
But if someone should discover anything written by others he must not 
reproach us, poor and ignorant as we are, for he knows that the fathers 
have done more than this and performed many miracles.!? But this is as 
much as they told us, and the rest they concealed because of their humility. 

For this reason I undertook this myself, the more so as the bishop 
encouraged me, who was also a pupil of the blessed Clement—Marko who 
was bishop of the diocese of Devol, and the fourth Slav-speaking bishop 
in Devol. For we hoped to receive of these blessed Fathers prayers, 
grace and forgiveness of sins by our merciful God, who has said: “Не 
that receiveth a prophet in the name of a prophet shall receive a prophet's 
reward ; and he that receiveth a righteous man in the name of a righteous 
man shall receive a righteous man's reward." ! Апа Paul, the divine 
apostle, has also said: " Remember them that had the rule over you, 
which spake unto you the word of God, and considering the issue of their 
life imitate their faith." 12 Let us therefore brethren imitate the good 
life of these blessed fathers who preserved their chastity and cleanness 
and suffered many disasters for the true faith of God, so that with them 
we may receive everlasting blessing through Jesus Christ our Lord, to 
whom be the glory with the Father and the Holy Spirit, both now and 
for evermore. Amen. 


1? [n the MS. ** he performed." 11 Matt. x, 40-41. 1? Hebr. xiii, 7. 
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It is clear that the writer links Nahum closely with Clement, 
whom he calls the ‘‘ brother, comrade and fellow-sufferer ”’ of the 
former. Some scholars have interpreted '' brother ’’ in the strictly 
literal sense,!13 but it seems that it has a wider meaning here such 
as '' brother in Christ." Otherwise, as I. Ivanov explains, this 
would have been expressed by such a phrase as “umo плъти 
братъ.’ 14 

The heretics who persecuted Nahum апа Clement are the 
German clergy of Moravia. They are called heretics on account 
of their belief in the Fz/oque clause and the heresy of the three 
tongues. 

When Simeon began his reign, Clement had already made him- 
self famous throughout Macedonia. His missionary work bore 
excellent results, and his educational activities proved a great 
success. In 893 in appreciation of his services we read in the Vita 
S. Clementis (ch. 20) that Simeon arranged that Clement ѓлісхолос 
ДогиВітбас ito. ВеМтбас zwpopáAAevat, xai ойто д) BovAyágo yAwooy 
лоФтос émioxomoc 6 Кис xabiotata (was promoted to be Bishop 
of Drembitsa and Belitsa, and thus Clement became the first 
Bulgarian-speaking bishop).!5 

Clement's post as teacher in South-West Macedonia was taken 
by his friend Nahum.!® Maybe the latter begged the king for this 
post, and Simeon '' allowed ” the two old friends to live near each 
other. In the new post Nahum's life was exemplary in every 
respect. He taught for seven years, after which he went to the 
monastery which he himself had built. The Lake of Ochrida is 
called the ‘‘ White’’ lake; its Greek name was Avyvidia Абит, 
which is mentioned as a district in the second Vita S. Naoum. The 
monastery became famous soon after the death of Nahum, and its 
name was changed from the '' Holy Archangels’’ to that of its 
founder. It has survived until the present day. Throughout the 
centuries it has been a centre of both Bulgarian and Greek literary 
activity, which began soon after its foundation. Special attention 
was paid to the cult of St. Clement and St. Nahum, and at the 
same time the two masters, St. Cyril and St. Methodius, together 
with their other disciples, were held in high honour. 

Nahum came to Bulgaria as a priest. According to his second 
Vita, Nahum and Clement were ordained priests in Rome by Adrian. 


13 М. L. Tunitsky, Sv. Kliment, episkop Slovenskiy (Sergiyev Posad, 1913), р. 94, 
and P. A. Lavrov, “ Zhitiya . . .," p. 38. 

14 Т. Ivanov, op. cit., p. 310. 

15 Patr. Gr., ibid., col. 1228. 

16 See F. Dvorník, Les slaves . . ., p. 317. 
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The Translatio S. Clementis " and the Vita S. Clementis 18 affirm 
that disciples of Cyril and Methodius were made priests and deacons 
without specifying any names. Like his great teacher Cyril he 
became a monk before his death, and as such he is portrayed on the 
walls of the old churches in Macedonia. Particularly striking is his 
figure on an old seal, where he is also shown as a monk—tall, slim, 
with a long beard and clothed in a monastic sowfane.!? 

Nahum died six years before his friend Clement, who, according 
to the Vita S. Clementis, died in 916. The Greek Vita S. Naoum, 
among other errors, also states that Clement died first while he was 
archbishop in Moravia. This could not be so because of the events 
which followed Pope Stephen V's letter to Svatopluk. 

After the death of Methodius in 885 two parties were formed in 
Moravia—one by the German clergy headed by Wiching, which 
eventually had the support of Pope Stephen and Svatopluk, the 
other led by Gorazd and Clement, who relied on Byzantium for 
support. The controversial points were the Filioque clause, the 
heresy of the three tongues, fasting on Saturday and, most important 
of all, who was to be Archbishop of Moravia, Wiching or Gorazd. 

since both the Pope and Svatopluk upheld the first party the 
disciples of Methodius lost their cause.? The Vita S. Clementis 
narrates how the leaders, including Nahum, were imprisoned, tor- 
tured and finally banished from the country. The younger ones, 
'" the priests and deacons, were sold to the Jews at a price." The 
Vita S. Clementis confirms this fact: “Осо дё тб» логоВотёоо» xai 
Ó.axóvov noay vewtEoot, tTovtovs д) voic “Lovdaioig émóAovv. (Those 
of the priests and deacons who were younger they sold to the 
Jews.) 21 

Slavery was practised widely in medieval Europe, especially in 

17 Multis itaque gratiarum actionibus prefato Philosopho pro tanto beneficio 
redditus, consecraverunt ipsum et Methodium in Episcopos, nec non et ceteros 


eorum discipulos in Presbyteros et Diacanos. У. A. Bil basov, Kiril i Mefody 
(St. Petersburg, 1868), p. 225. 

18 ета, тфу émopévov Tois ayíow, боо kai ХӨ\оВелкфёу ypayparwv {кауту тєра» ёхе ка! 
Bio cev koounbiva тара тфу д:даскалоу єрартородрто, то0ѕ uev тод тфу mpeoflvrépov, 
TOUS e Tav бьакдуюу, ёст. 8 ой<$ kai бпобакдиюр Babuod тёйшоє» (Patr. Gr., ibid., col. 
1197). 

19 Prot. Iv. Goshev, '' Starite pechati па manastira Sv. Naoum in Macedonia ” 
(Recueil dedié à Prof. Peter Nikov, Sofia, 1940). 

20 For details see : 

(a) S. Runciman, A History of the First Bulgarian Empire (London, 1930), p. 125. 

(b Е. Dvorník, Les slaves . . ., p. 297. 

(с) F. Dvorník, The Making of Central and Eastern Europe (London, 1949), 
p. 128. The author makes the interesting suggestion that Svatopluk declared 
himself against the disciples of Methodius, because he preferred the Frankish to the 
Greek methods of Church administration. 

(4) Е. Dvorník, The Photian Schism (Cambridge, 1948), р. 215. 

21 Patr. Gr., ibid., cols. 1213-1216. 
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the second half of the 9th century.?? Venice had a large slave 
market and supplied many countries with slaves, including the 
Saracens of North Africa. 

While Rome was intolerant of the celebration of the liturgy in 
any other language but Latin, Byzantium was more sympathetic. 
It allowed the translation of the Bible and the liturgical books into 
many languages ?? and their use in the churches. The emissary 
who bought the disciples of Cyril and Methodius knew the Emperor's 
sentiments in this matter. When Methodius visited Constantinople 
before his death he was welcomed by both Basil and Photius with 
"great honour and joy." Methodius was their friend and they 
gave a blessing to his work. The Emperor even kept some of 
Methodius's priests and deacons together with their books in his 
city. These were joined by the new arrivals from Venice who were 
also given a cordial welcome, reinstated to their former ranks and 
their maintenance was assured. When Simeon returned to Bul- 
garia after his study in Constantinople he probably took with him 
some of these Slavonic teachers. They were just the sort of people 
that Boris wanted so badly, and he gave them an enthusiastic 
welcome. According to the traditional view the presbyter (later 
bishop) Constantine was among them, and he was later to prove 
himself to be a good scholar and poet. 

The arrival of the Magyars in the land of Moravia which they 
“laid waste '' is regarded by the author as a punishment by God 
for what the heretics, i.e. the German clergy, had done to Method- 
ius’s disciples. In the Vita S. Clementis we see that Methodius 
threatened Svatopluk that he would destroy not only himself but 
. also his subjects, if he supported the heretics.24 As far as Wiching 
and his followers were concerned he anathematised them.2> That 
Methodius did pronounce an anathema is quite clear from the letter 
of Pope Stephen V to Svatopluk: ''Methodium namque super- 
stitioni, non edificationi, contentioni non paci insistentem audientes 
plurimum mirati sumus ; et si ita est, ut audivimus, superstitionem 
ejus penitus abdicamus. Anathema vero pro contemnenda catholica 
fide qui indixit, in caput redundabit ejus. Tu autem et populus 
tuus sancti Spiritus judicio eritis innoxii, si tamen fidem quam 
Romana praedicat Ecclesia tenueritisinviolabiliter." 2€ Thus it seems 

22 F, Dvorník, Les slaves . . ., p. 299. 

23 Safatik, Slav. drevn., тт-т2, p. 316 (Russian edition). 

24 Patr. Gr., ibid., col. 1204. тобто дё kai екфоВфь, ws, Е Tots aipetixois mpooD ra, 
«ai éavróv дкаф0дєрє? Kat mavras тойс Um avTOv. 

25 ibid., col. 1208. xal peévrot dia тобто тара той Мєдодіоо тф тод àvaÜéuaros Zarava 


` ^^ Р ^^ 4 , ~ Р , 
парадодєутоѕ peta той бадвоу тфу avv афт pnaivopévov. 


26 Patr. Lat., v. 129, cols. 803-804. 
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that the Pope removed the anathema from Svatopluk and his 
people, i.e. the supporters of Wiching. 

The Legenda Moravica also mentions Methodius's anathema : 
‘“ Quapropter in ipsum Svatopluk, frontosum principem et suos 
satellites, et in omnes ejus Gades excommunicationis fulminavit 
sententiam.'' ?? 

According to the author Methodius had foretold the suffering 
which was to befall the Moravian land. This time, as a result of 
war, many of its inhabitants began their exodus towards Bulgaria, 
as Nahum and his friends had done earlier. This event is confirmed 
by Constantine Porphyrogenitus.?? Опсе again they brought their 
books with them, and traces of them can be found in Bulgarian 
and Serbian editions. 

The Magyars are called by the writer “а peon people." I. 
Ivanov thinks “that in this designation we must not look for 
ethnographical significance, because the land of the Magyars—the 
older Pannonia (J/avvovía) of Byzantine writers—is confused with 
Pzonia (JJawovía).'' ?9 

In the lines that follow the author gives us a sincere picture of 
himself and the way he wrote the present document. Не belonged 
to the diocese of Devol, since he speaks of Bishop Marko as his 
superior. Of Nahum he says that he built this monastery, which 
makes us suppose that he wrote it in the monastery of St. Nahum. 
He himself, like Bishop Marko, was a disciple of Clement and the 
sources of his work were the '' Blessed Fathers °’ themselves. The 
fact that he calls them '' blessed "" and not “ holy ’’ shows that he 
wrote after their death, but before they were canonised. In his 
work he was encouraged by his bishop, and he tried, in vain, to find 
a detailed account of the lives of these two fathers. Since, on 
account of their humility, they concealed parts of their life, he had 
to be content with what little they had told him. 

But even this short account gives us so many facts which make 
the document of great importance for the history of the period. It 
is written simply and truthfully, unlike the later documents which 
portray the fate of Methodius's disciples. 

From Vita S. Clementis we learn that Clement became the first 
Bulgarian-speaking bishop (xai ойт 61 Bovdydow yAdoon nodóroc 
ёлісхолос̧ ô Хипс xabiotata).2° Now we hear that Marko was the 


€ 


27 V. A. Bil’basov, Kiril i Mefody, p. 235. 

28 De administrando Imperio, ed. Bonn, cap. 41, p. 176: xai oi omoAeujÜévres тоб 
Лаоб Svecxopricbncav просфоубитєс eis та паракецета, EOvn, eis тє roùs BovAyápovs. 

?? Т, Ivanov, op. сії., p. 311. 

30 Patr. Gr., tbid., col. 1228. 
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fourth Slav-speaking bishop. The only other that we know of is 
Bishop Constantine from the Preslav school. Thus one remains 
unknown to us. If, however, the writer had in view Methodius as 
the first Slav-speaking bishop then the order would be: Methodius, 
Clement, Constantine and Marko.?! 

The second Vita S. Naoum, written in the 16th century, was 
found by I. Konstantinov and published by L. Kovachevich.?? 
Although we cannot place it on the same level, as an historical docu- 
ment, as the old Via, nevertheless the events narrated follow a 
certain chronological order. Towards the end it gives us some 
valuable information which the writer must have drawn from a 
trustworthy source. Here is a brief summary of its contents : 


In memory of the blessed Nahum of Livan in Devol near Ochrida. 
Nahum grew up in Moesia and joined Constantine the Philosopher and 
his brother Methodius who taught among the Moesians and Dalmatians. 
Nahum followed them everywhere, even to Rome. There Pope Adrian 
met them, and God showed miracles. After the celebration of the 
liturgy, [the Pope] made Constantine а monk, renamed him Cyril and 
ordained him priest, and Methodius was ordained archbishop of Moravia 
and of all Pannonia. After the liturgy [Adrian] showed the books trans- 
lated by Cyril and Methodius and blessed them. The ordination as 
priests and deacons of Clement, Nahum and the rest of the disciples 
followed and [the Pope] ordered a complete service to be said in Bulgarian 
in the Church of St. Peter and St. Paul. Soon after, on February 14th, 
Cyril died in Rome, and his body was laid in the Church of St. Clement 
of Rome. Through miracles God honoured St. Cyril. After Methodius 
had received permission from the Pope he went to Pannonia with his 
disciples and in the town of Moravia he took the archbishopric. 

After the death of Methodius a certain man Viglisko became arch- 
bishop. Filled with the Macedonian and Apollinarian heresies he tor- 
tured and imprisoned the disciples of Methodius. Through the prayers 
of the saints an earthquake took place, after which they were banished. 

After they had raised from the dead the son of а nobleman near the 
Danube, they crossed the river and reached Belgrade. They were wel- 
comed warmly by Prince Radislav. After that they separated, some 
going to Moesia [Мынсїю], others to Dalmatia and Dacia. 

Nahum and Clement came to the lands of Illyricum and Linhindon. 
At Livan in Devol, near the lake of the town of Ochrida, Nahum built 
a great monastery and a church in honour of Archangel Michael and the 
heavenly host with the support and by the order of the devout Bulgarian 
tsars Michael-Boris and his son Simeon, in the year 6413 [905]. And 
there the blessed Nahum died in old age on the 23rd of December, and 


31 I. Ivanov, ор. cit., p. 310 
3? L. Kovachevich in Glasnik, kn. 63 (885), pp. 1-4. 
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was buried by Bishop Clement of Ochrida, and his body was laid with 
reverence in the right wing of the church— people suffering from various 
diseases are healed at his grave. 


It is quite clear that the second Vita S. Naoum is not an original 
document, but a compilation from various sources. It may even 
be the translation of a Greek document. The author did not know 
the old Vita, otherwise he would have made use of it. His main 
source must have been the Vita S. Clementis, which he follows 
freely and from which he borrows his main facts. As for his other 
sources, it is difficult to decide whether he used some of the docu- 
ments already known to us by selecting a few facts and incorpora- 
ting them at random in his work, or whether he wrote freely and 
used data current orally in his time. Professor Zlatarski 33 main- 
tains the former view, namely, that he has used the Pannonian 
Legend and the Greek Vita S. Naoum, besides the Vita S. Clementis. 
It is, however, very unconvincing that he should have used the 
first two documents, since if they are closely examined and com- 
pared with the second Vita S. Naoum, we find that the writer does 
not make use of much material found in them, nor does he follow 
the order of events narrated in them. If we allow that the second 
Vita S. Naoum is not a translation, then, except for the last part, 
it seems better to accept the second suggestion that the writer 
freely used the Vita S. Clementis as his main source, and that he 
added to it such data as were current among his contemporaries. 
In the йа there are two definite mistakes, namely: (a) Wiching 
is called “ a certain magician named Viglisko,’’ and (b) the governor 
(Воо:тахауос̧) of Belgrade is called Radislav. 

Towards the end the document contains some important data. 
Like the old Vita S. Naoum it maintains that Nahum built the 
monastery and church in honour of the Archangel Michael, but adds 
new evidence that it was done with the support and at the com- 
mand of the two Bulgarian tsars, in the year 6413 (905),?* and that 
Nahum was buried by Bishop Clement in the right wing of the 
church. How did the writer obtain this important evidence con- 

33 V. N. Zlatarski, “ Slovenskoto zhitye na Sv. Nauma ot XVI. vek ” (Spisanie 
па Bálg. akad. na naukite, kn. XXX, 1925), pp. 1—28. 

34 On this date see У. М. Zlatarski, ‘‘ Slovenskoto zhitye . . .,” op. cit., pp. 11-12. 
He makes interesting observations and proves that according to Bulgarian chron- 
ology, that year was actually ооо and that, he says, agreed with the testimony of 
the old Vita S. Naowm. But the latter only implies that he went to live in his 
monastery in that year. (Clement died in 916; Nahum died six years earlier, in 
910; Nahum lived то years in his monastery ; hence 900.) Zlatarski’s supposition 
is that because Nahum went to his monastery in goo, this means that the monastery 


was finished in that year. This may be true, but it is not supported by the old 
Vita S. Naoum. The monastery may have been finished earlier or later than ооо. 
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cerning (a) the building of the monastery with the support of the 
two tsars, and (b) the burial of Nahum by Clement ? 

V. N. Zlatarski makes the interesting suggestion that the first 
evidence was obtained by the writer from an inscription over the 
main door of the сһигсһ.®® This is a common practice in the 
Orthodox Church and gives to the suggestion a certain probability. 
Since the church suffered many vicissitudes it is easy to understand 
that this inscription is no longer in existence. 

If we accept this suggestion as probable can we not go further 
and suggest that the second piece of evidence was obtained by the 
writer from an inscription on the tomb of St. Nahum? The text 
reads very much like an epitaph, but we have no direct evidence 
to substantiate either of these suggestions. The important thing to 
remember is that the source from which the writer drew seems to 
be trustworthy. 

The Greek Vita S. Naoum was published in the Moschopoli 
edition of 1742 and re-edited by Hilferding.?$ Its Church Slavonic 
translation in the Serbian edition lacks precision. It was published 
by P. A. Lavrov.? As an historical document it has no value. 
It gives us no new facts and is full of mistakes. It is based broadly 
on the Vita S. Clementis, but the writer has let his imagination go 
unchecked. It has a certain interest for us as a literary document, 
showing us how the Christians in Macedonia (or, more precisely, 
the Greek ecclesiastics) during the 13th and 14th centuries under- 
stood the significance of Cyril and Methodius and their disciples to 
the Slavonic world. According to it the two brothers, in spite of 
persecution, went about Bulgaria converting the people to the 
Orthodox faith. After translating the Bible from Greek into 
“ simple Bulgarian ’’ they went together to Rome with Nahum and 
Clement, where Adrian met them. No mention is made of the 
relics of St. Clement of Rome. It is stressed that many miracles took 
place because of the arrival of the Slavonic teachers. Pope Adrian 
approved of their translated books and, together with the priests 
and the people, bade them farewell. All this is narrated with much 
embellishment. Cyril “ being old and feeble," died in Rome. 
The others arrived at Illyricum by sea and then went to the German 
and Hungarian lands, where the people, holding the Apollinarian 
heresy, persecuted and imprisoned them. After an earthquake 
they left the prison and the town and reached the land of Bulgaria. 
Boris welcomed them and, in accordance with their desire, sent 


38 tbid., p. 19. 36 Russkaya beseda, 1859, тт, 136—44. 
31 «« Zhitiya Sv. Nauma . . .," of. cit., pp. 1—51. 
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them to preach throughout Bulgaria. Clement became “ Arch- 
bishop of Moravia ” and lived to a ripe old age, assisted by Nahum. 
After Clement's death Nahum went to the other side of the lake, 
where he died. 

It can be seen that, although this Уйа professes to be about 
Nahum, there is hardly any detail of his life, and the few facts 
relating to him, especially those at the end, are at variance with 
the old Vita. 

The significance of Nahum lies in the fact that, humbly and 
quietly, he continued the great work of his masters Cyril and 
Methodius. In North-East Bulgaria, besides his preaching and 
teaching among the Slavonic masses, he encouraged the younger 
scholars at the Royal monastery to create and develop a Slavonic 
literature. His labour was not in vain, because, thanks to his efforts 
and those of his colleagues, the Golden Era of Bulgarian literature 
dawned under the protection and encouragement of Simeon. But, 
besides contributing to the intellectual movement of North-East 
Bulgaria, Nahum continued the vast educational activities of 
Clement and, following in his footsteps, tried to satisfy the simple 
spiritual needs of the masses in Macedonia. Maybe Nahum was a 
simple soul and therefore never dared to write anything, yet he 
certainly carried on the living tradition of the great masters Cyril 
and Methodius, and was the link between the two literary centres. 
He remains a symbol to remind us of the intellectual and spiritual 
achievements of the reigns of Boris and Simeon. 


METHODIE KUSSEFF. 
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